GLOBALIZATION AND INCULTURATION

 L.Stanislaus 

After colonialism and neo-colonialism, globalisation has emerged as a system in the world. It stands for liberalisation and open market policies. But these policies are formulated towards controlling the global market by the rich nations and the consequences of it on the poor nations are enormous: debt crisis, ecological degradation, urbanisation, unemployment, and rise in crimes. Globalisation can imply the very denial of the diversity of civilisations and cultures, resulting in cultural homogenization and becoming a monocultural world. To continue the economic and cultural imperialism, the political life of the nations are manipulated, so that this new found phenomena will become the tool of the rich nations' to continue their domination on the poor nations. In this context, the question is how to bring the Kingdom of God or what is the role of the Church in actualising the Reign of God in countering the reign of the monopolised market system. In this article I would like to analyse the cultural overtones that are interwoven in this process of globalisation and suggest some ways of how the local cultures are to be preserved and how can the message of the Gospel be spread through these local cultures in transforming society.  

1. Dominance of Materialism  

  Globalisation can be looked at from different points of view. Its base is in economic globalisation that seeks to bring the whole world under one market system with free movement of capital and products. Typical of this phase is that the free-market in which the World Bank, the International Monetary Fund, the World Trade Organisations dictate the modern states to what extent governments can engage in, should refrain from, setting up socially protective measures, and coercing them to comply with Structural Adjustment Programs. (De Schvijver, 1999:172-73) Trans-National Companies influence the major economic decisions of the world. This process of market and monopoly is a form of economic colonialism that operates to exploit and marginalise the Asian countries.

Economic globalisation is supported by political globalisation, the richer countries use their political power to support and promote their own economic agendas in poor countries. Here, the poor countries' resources are used or manipulated in order to serve the wants of the rich countries. A political elite is made where the rulers of the poor nations benefit and the poor are relegated to the margins. Cultural globalisation seeks to spread the gospel of modern culture as a necessary underpinning of economic and political globalisation.

In this process, not only monopoly has grip, but also money plays a vital role in the transactions, and market has a pivotal role in such a society (Amaladoss, 1999: 220-21). Thus ethical and moral values are not respected; the poor countries and the poor are victimised in this process (Anthuvan, 2000:18). Today, mass media and technological advancements are exploited only for money, market and monopoly. Social consequences of globalisation are the debt trap, the internationalisation of dominant markets, the exploitation of environment, the increasing number of the poor, homogenisation of a consumer culture, the apparent absence of alternatives, and a sense of powerlessness. Globalisation has become today a magical mantra. It is just a new name for the dominant capitalism. With globalisation, we are experiencing today simply a non-revolutionary situation. (Stanislaus, 2001:1-2)

2. Characteristics and Aim of Globalization 

  Its first ideological orientation is capitalism. The values of individualism are promoted as it champions self-reliance and self-sufficiency, where one becomes a master of one's own destiny. Michael Amaladoss describes this modern culture in terms of a materialistic outlook on life and reality: a spirit of individualism and competition; an approach of autonomy in the name of science than the ethical and the religious perspective; an attitude of consumers; a profit-oriented commercial activity; an ideal of unity as uniformity and intolerance of pluralism; life is mechanized; and finally, there is no sense of the common good and people are expendable. (Amaladoss, 1997:1)

Its ultimate concern is free market and not free people. It is a system where economy grows without the poor. Globalization as it takes place today leads to forgetfulness of the local: the local is called upon to be sacrificed on the altar of the global. Finally, economy, technology, capital and market constitute the linchpin of globalization. Globalization leads to fragmentation of the human community owing to the utter faceless profit oriented competition and rivalry in the dynamics of the market economy.

Hopes and aspirations of people in this process appear to be most fundamentally determined by a liberal humanist vision of humanity. The emphasis of this vision is on radical individualism, personal autonomy and privatized morality; the uncritical faith in enterprise capitalism and the ideal of economic self-sufficiency, a divorce of business, law, science, medicine and politics from ethics; the decline of faith in the common, or, use of our common wealth for the commonweal; faith in science, medicine, and technology to provide a technological fix for everything; the individualistic pattern of religious faith and pietistic devotion; and finally, the increasing secularization of the society despite nominal belief in God.

The mono-culture which is propagated by the values of consumerism and market economy, silently and subtly displaces the root-paradigms and belief systems of the indigenous people of the third world and make them rootless and alienated from their cultural heritages and archetypes. It creates a cultural and ethical void in their own lives, values, and vision. Ecclesia in Asia pointedly says, "there is also the aspect of a cultural globalisation, made possible by the modern communications media, which is quickly drawing Asian societies into a global consumer culture that is both secularist and materialistic. The result is an eroding of traditional family and social values which until now had sustained peoples and societies." (EA 39).

In Conclusions of the Colloquium (2001), it says, "Chaotic global capitalism is creating a society where 'to be is to consume' where the great majority of citizens is being disenfranchised politically and disempowered economically, where everybody and everything, including religion, is being turned into a commodity to be bought and sold or treated as an object of private entertainment. Even as the rhetoric of empowerment goes on in full swing, all around us we see demographic imbalances and destructive cultural shifts. In all this we see a direct co-relation between market forces, political instability and the rise of religious and cultural fanaticism. Social frustration is creating an angry generation and a culture of violence, fear and hate" (no.8).

Globalization has become rather a way of life. There is indeed the tendency that all the peoples of our planet are forced into a single paradigm, into one single world culture and economy. The social and cultural changes brought about by globalization are, however, often so incisive that they cannot but provoke serious tensions and stir up hostile resistance (Scheuerer, 2001:16). 

3. Globalization and Culture 

  Culture appears to be an arena in which the multinational organizations are particularly active. An attempt to establish cultural imperialism goes on in globalization. Through the imposition of the culture of capitalism, the Third World countries are trained to prepare the grounds for, to use Theodore Adorno's phrase, an "administered world,' to which corporate capital would have an easy access. The cultural imperialism provides the groundwork for exploiting the market potential of Third World countries and try to sell anything ranging from pornography to pizza without a moral conscience.

The current cultural invasion has two definite dimensions: hegemonization, and instrumentality. 

(i) Hegemonization: The culture of capitalism is shown in the Third World countries as an ideal form to operate. Antonio Gramsci in his analysis of culture and politics says the concept of "common sense" i.e. "the uncritical and largely unconscious way in which a person perceived the world," influences the pattern of life of an individual. Gramsci argues that dominant groups in society try "to transcend a particular form of common sense and to create another which is close to the conception of the world of the leading groups." (See Panikkar, 1997:53) The forces of globalization and their comrades in Asia are precisely engaged in such a task. The globalization affords the opportunity to internalize the universal culture and the active collaboration of the bourgeoisie facilitates its realization. In turn, bourgeoisie culture dominates in the society and its hegemony is being established.

(ii) Instrumentality: Globalization not only brings forth cultural imperialism, but also it foregrounds culture as an instrument of imperialism. In others words culture acts as a sword and as a mask. In the universal culture paradigm the freedom of choice is illusion and people make additional choices only out of compulsion. The electronic media tends to create an impression that it broadcasts the new healthy cultures. But in actuality the global forces are working through the Asian cultures by appropriating indigenous cultural forms and practices and robbing them of their own abilities to respond to new changes. The indigenous culture is used to market the MNCs goods. Indigenous cultures become passive receivers like a sponge rather than proactive.

The appropriation of culture has two important dimensions: construction and commodification.

(i) Construction: Many global agencies are probing the popular cultural forms, and imparting their own meaning to the people. Similarly, the efforts of the deconstructionists and post-modernists to decontextualize and dehistoricize culture are directly contributing to the hegemony of cultural imperialism. These processes lead to create a space for the global forces to operate in imposing their new cultural patterns. 

(ii) Commodification: The cultural operators have been slowly but steadily moving into the terrain of popular culture to satisfy their cultural curiosity. The dances of the tribals, the harvest songs of the peasants, the martial arts of rural folks and innumerable other art forms enacted in studios and presented as exotic practices. Ultimately, it is likely that they will exist only in their commodified incarnation, thereby losing their original form, content and context. Given the proliferation of the electronic media, artificial production of culture would replace original meaning and the culture would be divorced from its social milieu, and popular culture would be transformed into a popularized culture. The ensuing cultural fossilization would be difficult to stem. (Panikkar, 1997: 55-56)

The context of globalization gives rise to two theoretical constructs: global flows and cultural logics (see Schreiter, 1996:369-79). 

(i) Global flows: They are theological discourses, offer intelligible discourses that address the contradictions or failures of global systems. Looking at contemporary theologies, one would suggest that there are at least four such global flows - chains of mutually intelligible discourse that address the contradictions or failures of global systems. These are theologies of (i) liberation, (ii) feminists, (iii) ecology, and (iv) human rights. Globalization process privatizes religion, as does the modernization process, which means that religion does not function as a global system as such. However, it can mobilize antisystemic feeling in cultures, and give a religious answer to economic or political problems

(ii) Cultural logics: Even as globalising processes homogenize the world, they result also at the same time in a heightened sense of the particular. This particularization could be called as cultural logics, which chooses to respond to the pressures of globalization. One can speak of three kinds of cultural logic at work in theology today: antiglobalism, ethnification and primitivism. 

Antiglobalism is an attempt to retreat from the onslaught of globalising forces. The retreat is not a withdrawal totally, but also selected values or icons become significant. Antiglobalism is manifested in theology in two forms: fundamentalism and revanchism. Fundamentalism has been in many countries a response to imperial intrusion. Often, it is called as "private refuge." In revanchism, "modernity is not rejected wholesale, but certain items become signposts at the boundaries of who is truly in and who is clearly out." (Schreiter, 1996: 376). Unlike fundamentalism, there is no attempt to retreat from the world; the impulse rather is to retake it.

The second type of cultural logic is ethnification, it may be either a process of rediscovery of a forgotten identity or ethnogenesis, the birth of an identity for the first time. While the logic of ethnification will continue to drive contextual theologies concerned with culture, it needs to be situated in the larger scheme of things, lest it become antiquarian in nature.

The third type of cultural logic is primitivism, which may be defined as an attempt to go back to an earlier, pre-modern period to find a frame of reference and meaning in order to engage the present. Primitivism might also be called revitalization, that is a use of an earlier period of history to give focus and direction to the present. The period chosen is one that represents cultural or social identity at its strongest or its purest. 

In this process of globalization, first, the context has become increasingly deterritorialized, the cultures cannot remain in the given territory. The compression of space in globalization has affected different cultures' territory. "Boundaries today are increasingly not boundaries of territory, but boundaries of difference. These boundaries intersect and crisscross in often bewildering fashion, the space along boundaries is often a space of great cultural change or creativity, this has importance for understanding how cultures are being reshaped . . ." (Schreiter, 1997:79-80) 

Second, contexts are becoming hyerdifferentiated. The compression of time, the world of cyberspace, the variety of choices in the market, the intermix of cultural overtones in society, and the movement of peoples mean that people are now participating in different realities at the same time - there is multiple belonging. This has an impact on any single culture within multicultural society. 

Third context is more clearly hybridized. The purity of culture and the preservation of culture are probably always more an aspiration than a reality, but in a globalized world they become increasingly difficult and complex. From the intermix of global flows and cultural logics, there is intense interaction that changes the original pattern of any culture. (Schreiter, 1997:379-80) The purity of form are questioned or modified quickly or the values of culture are questioned.

The correlation between globalisation and culture can be seen in three paradigms: 

(i) There is a widespread understanding that growing global interdependence may tend towards increasing cultural standardisation or uniformisation, in the global sweep of consumerism. A shorthand version of this movement is McDonaldization, or Pizzalization.

(ii) Various forms of difference have come to the foreground, for instance in relation to identity politics, gender, minority rights, indigenous peoples, and ethnic and religious movements. There seems to be cultural revivals in poor countries as a response to globalisation, as a consequence, we are presently experiencing a 'clash of civilisations.'

(iii) What is taking place is a process of trans-local cultural mixing or hybridization.

The questions that need to be discussed are: Who are the elite people controlling the economy and forming a globalised culture? How can one preserve cultural identify in the context of cultural imperialism? How one's culture is being excluded in the globalizing world? 

Globalization is not identical with a new world order. It is first of all an economic reality advocating the expansion of the liberal market economy all over the earth. Globalization has to be seen not only as an economic process but also as an attitude and a way of life. Its uniform economic mechanisms go hand in hand with a trend to a uniform cultural leveling. Its ideological foundations are based on the enlightenment worldview.

4. Inculturation 

  Inculturation is a matter of fidelity to our reality, principle, economy, truth and grace of the incarnation of God's Word. It is neither an escape from our reality and context nor is a world of illusion. In attempting to define it, Arij A. Roest Crollius says, "The inculturation of the Church is the integration of the Christian experience of a local Church into the culture of its people in such a way that this experience not only expresses itself in elements of this culture, but becomes a force that animates, orients and innovates this culture so as to create a new unity and communion, not only within the culture in question but also as an enrichment of the Church universal." (Roest Crollius, 1984:15-16). 

Underlining the encounter between culture and Gospel, Redemptoris Missio says, "It is not a matter of purely external adaptation, for inculturation means the intimate transformation of authentic cultural values through their integration in Christianity and the insertion of Christianity in the various human cultures" (RM 52). Giving the importance of the process of inculturation, Ecclesia in Asia says, "In the process of encountering the world's cultures, the Church not only transmits her truths and values and renews cultures from within, but she also takes from the various cultures the positive elements already found in them . . ." (EA 21). 

5. Agents of Inculturation 

  The Holy Spirit is the principal agent of the Church's mission (RM Ch.III). The Spirit's presence is everywhere, in history, peoples, cultures and religions. While acknowledging his activities, the Church has the responsibility to discern his presence in cosmos. 

When the people hear the Gospel and they respond to it in their way of life, reflection and celebration. This response is expressed in their language and culture. The people who respond to the Gospel in terms of their culture and traditions are the agents of inculturation (ITA, no.28). The local people become the agents of inculturation. The Bishops take care to endure fidelity and to provide discernment in the process of inculturation. They guide the people. The role of the Church is to facilitate the articulation of the local Church's experience and expression of the Gospel message. Inculturation must be guided by two principles: "compatibility with the Gospel and communion with the universal Church" (RM 54). Basic Christian Communities, Basic Communities or Basic Human Communities "are ways of experiencing and expressing the being of the Church in a unique way in the multi-cultural and multi-religious society of our country. Here, the faithful encounter the different world-views, faith-experiences and spiritualities and discover the wonderful work of God in the histories of all peoples. In these communities, one can encounter the unfolding of human values that all humans cherish and promote." (ITA, no.31). The women can play a vital role in promoting inculturation, since they become carriers of culture. Dalits, Tribals, fisherfolks and all the subaltern groups can express their self identity and promote the life of the Church expressing and living the faith in their own culture (ITA, no.30).

6. Globalization and Inculturation 

  The proclamation and the reception of the Gospel are always a call to conversion. The life, teaching and the practice of Jesus point to the various manifestations of Satan and Mammon in his time and calls for a change of life towards God (Mt 6:24). He loves all persons but shows his preference to the poor and the neglected and looks at the society from the perspective of the oppressed (Lk 10:29-37). He is prophetically critical of the domination of the political and religious rulers who impose their culture and pattern of life (Mt 23:13-30). He looks at the society beyond ritualism and legalism. He shows the boundless mercy of the divine through his life to the poor and he gives a new commandment of loving and serving the other (Mt 22:37-40). He proclaims a Kingdom characterized by freedom, fellowship, justice and peace. He commanded everyone to spread this Kingdom where everyone is equal without exploitation, everyone enjoys freedom without any compulsion from outside, and everyone is treated justly without any domination.

Our mission is to preach Jesus Christ, the giver of life and to spread the Kingdom of God and actualize it in an effective and efficient manner. Seeing the reality of society, Archbishop Oscar Romero asserted that in actualizing Reign of God fully is not only beyond our efforts, it is only done with the efforts of the divine. Although this vision of the Reign of God is too high, but there is a sense of liberation in participating in that project. This enables us to do something worthwhile. This calls for an incarnate spirituality and this mission demands that we are incarnated in the cultures and contexts. As Christians, we are committed to Christ who brought this Kingdom and we are at the service of the Kingdom. A missionary with true faith, being conscious of himself or herself is merely a steward or servant and never its owner or master.

If the Church is in mission, it is by its very nature an agent of transformation of culture. In human terms, the realization of the Kingdom of God is through culture. Then, the way of life, the pattern of living, the customs, and the structures incorporate the values of the Kingdom, thus there is internal change in the culture expressing and living the Reign of God in society. This change can be slow and superficial; that is, there can be a change merely in style that gives the Church time to adjust. But change can be deep and sudden- revolutionary. Only a century ago, speed was judged by the clap of hoofs; today, speed is calculated to one billionth of a second. Revolutionary approaches are needed in revolutionary times. Is our society ready for such a revolutionary change? Can we create a mindset or atmosphere to plunge into the revolutionary missionary endeavors, because speed is calculated to one billionth of a second, otherwise the Church will be left behind. But the challenge to the Church is how to filter out the globalized values of comfort, profit, consumerism, etc. and to preserve the values that are in accordance with the gospel.

Discerning the signs of the times, as the Second Vatican Council affirms, must be done in the light of the Gospel, so as to respond to the challenges of society with the prompting of the Holy Spirit. Vita Consecrata says, "consecrated life will not be limited to reading the signs of the times but will also contribute to elaborating and putting into effect new initiatives of evangelization for present-day situations" (VC 73). Given the importance of local people who are agents of inculturation, the indigenous cultures, and little traditions should be given importance. These cultures pose to us a challenge to our missionary endeavors concerning our commitment to the marginalized and the poor.

Emphasizing the importance of culture, Luzbetak in his monumental work The Church and Cultures, says as a conclusion: "We are concerned about cultures so that the Church may be as perfect a channel of Grace as possible, as worthy an instrument in the hands of God as possible, as good, wise, and faithful a servant as is humanly possible" (1988:397). The Church in mission challenges the cultural pattern or a way of life of globalizing world and should give importance to the local cultures and they can be transformed in the light of the gospel. Its vision is to protect the local culture from the onslaught of cultural imperialism from outside.

The Conclusions of the Research Seminar stated (2000), "What it envisages is a continuous dialogue with religions and civil society in general leading to the creation of wider human communities that transcend local and limited identities yet having their roots in them. Such mission will indeed render them worthy inheritors of the legacy of their master, the Suffering Servant, whose most striking exhortation was that his followers become effective yet totally unpretentious agents of transformation in society in the manner of light, salt, and leaven." (no.42) 

  A. Our Struggles and Hope for Just world 

  We realize the need for a paradigm shift, alternatives and counter-culture in the sense of prophetic innovations, initiatives in the light of the Gospel, and thus take a stand from the perspective of globalization from below, from the standpoint of the poor, subaltern groups for the promotion of justice and the common good. The latter points to sarvodaya through antyodaya. The Indian Theological Association articulates the challenge of the Church as follows: "The Indian Church needs to join in concerted efforts to oppose the forces of Globalization that destroy the noble values of our culture by exploiting mass-media communications. We are alarmed at the fact that the so-called champions of nationalism are promoting individualism, consumerism and cutthroat competition by succumbing to the forces of Globalization. We are obliged to conscientize our people about the destructive and dehumanizing forces of Globalization, pointing out how these plunder and rob the livelihood of the poor and the marginalized people of our country. The hidden agenda of these forces must be exposed for they have the sole aim of acquiring maximum profit for their capital investment at any cost, even if it means bleeding our country of its natural resources and making people expendable. In solidarity with courageous men and women who unmask the nefarious designs of Globalization, we must pursue a path where the poor and the marginalized can live a dignified human life." (ITA, no.26). 

In the struggle with the imposition of market economy, we should able to say 'no' to the idea of There is No Alternative Syndrome (TINA) in relation to globalization. The alternative ways are emerging, that are to live in solidarity among subaltern groups, people's movements, and NGOs; finding strategy for participatory democracy and networking among the various affected groups. 

Globalization from below calls for 'structural transformation,' not 'structural adjustment program' (SAP). Today, globalization without marginalization and globalization in solidarity are seen as the Church's response to counter the evil effects on the oppressed. Globalization without marginalization demands that let the globalization be in the rich countries and share their riches among the poor. It means that the standpoint of the poor, their dignity, their participation and solidarity with them are taken seriously in shaping the world. We need to work for globalization of solidarity, not only in solidarity (Arokiasamy, 2000:64). "The future of humankind does not hang ultimately on market economy but on humankind's need to be human. We have no other future to choose except the option to be human and inter-human, a civilization of solidarity. Such civilization can come from below, from the solidarity of the marginalized, the excluded, the minjung of every country when they become active participant subjects in economic, political and civil life of society and responsible agents of humanized development." (Arokiasamy, 2000: 65).

In the era of globalization, the role played by the means of social communication in shaping the world, its cultures and ways of thinking has led to rapid and far-reaching changes in Asian societies. By using modern communications, it is necessary to integrate the message of the Gospel and evaluate the new culture. "To this end, the Church needs to explore ways of thoroughly integrating the mass media into her pastoral planning and activity, so that by their effective use of Gospel's power can reach out still further to individuals and entire peoples, and infuse Asian cultures with the values of the Kingdom." (EA 48).

  B. Counter-Cultural Community 

  To counter the globalizing values and systems, forming counter-cultural communities could be a way to live the Kingdom more effectively at present. It is a challenging task to present a counter-cultural vision, which proposes an alternate world-view and system of values. This can be done effectively, not by talking about them, but by living them. The Church could promote the nuclei of counter-cultural communities that give active witness to the values of the Kingdom of God. It is not to think into new kind of living but to live into a new kind of thinking.

To be counter-cultural is to challenge people in the name of a vision of what they ought to become, by embodying that vision. In this sense it will always have a critical consciousness of the present. It is to be prophetic. The counter-cultural communities should be both 'models of' and 'models for' the communities of the Reign of God. The option for the power of truth and love is more than a strategic option. It is the only authentic way for a counter-cultural community. 

The prophetic mission of the Church in this context could be, rereading the Bible in terms of local, cultural paradigms giving more importance to form and content so that the message of Christ could be translated directly in local idioms and root-paradigms. The message of the Gospel is to be presented more in terms of a servant community of creation rather than in traditional anthropocentric rationalities and hermeneutics. 

Build up the local Church at all levels promoting autonomy and relevance in reinterpreting tradition is to get attuned with the culture of the place rather than just borrowing other cultural elements. In this context inculturation calls for the interpretation of the gospels in the light of the social, economic and religious context of Asia. Evangelization in Asia calls for "affecting and upsetting through the power of the gospel criteria of judgement, determining values, points of interests, lines of thought, sources of inspiration and models of life, which are in contrast with the Word of God and the plan of salvation" (EN 19).

The counter-cultural communities can be lived by affirming life and affirming community life.

(i) Affirm life

To affirm life is to affirm a life worthy of the humans, who are not machines, but spirits-in-bodies and bodies with spirits. To live humanly means also a life that is not dominated by the urge to consume. To affirm the spirit in the human is also to affirm the divine presence in the human, the transcendent, which is immanent. "One would then reject the materialism and secularism of modernity and seek to humanize science and technology so that they become instruments in human hands to promote life rather than turn the humans themselves into machines." (Amaladoss, 1999:228)

(ii) Affirm community

The experience of community is lived at various levels from the family, to the group, to the nation and to the world. To affirm community is to respect and accept the others with all their differences of caste or creed, sex or ethnicity, culture or social status. "To affirm community is to affirm peace. Real peace in the community will come only with justice. Otherwise violence in its various forms will continue to plague us. Inequality in whatever form can be maintained only through violence, whether open or hidden." (Amaladoss, 1999:229).

Building counter-cultural communities is not opposing other cultures or their genuine life situations. The Church can spell out what are the concrete ways in which we can help people to build the new global community based on justice, freedom and fellowship. This demands from us an openness to relate and to network, to dialogue and to collaborate. While rooted in the economic and political reality of life, we may need to concentrate on the personal, cultural and religious dimensions of the people's movements.

The Church needs to be self-critical so as to avoid encouraging and legitimating factors of globalization and to support alternative movements. As eschatological vision of the Kingdom as a global community of freedom, solidarity and justice, we are called to commit ourselves to the local transforming and at the same influencing other communities with eschatological vision. Conclusions of the Colloquium (2001) says, "The all-pervasive onslaught of globalization has little regard for the cause of the deprived and the resourceless, and its impact on urbanization needs to be countered and critiqued. Explosive economic, political, social and religious situations call us to be ever-present at the 'fault-lines' and practice the presence of peace based on justice and truth precisely as a 'little flock' (cf. Lk 12:32)." (no.45).

Genuine inculturation indicates the link between Faith and the struggle for justice. "An understanding of Faith, active and revolutionary, is essential if the Christian communities mean to help the country march to liberation. When authentic human values of truth and service, love and compassion are being thrown to the winds, a cultural revolution constantly engendered by the Faith may well be the enduring response inculturation offers to the human situation. In a context soaked in social sin Faith ought to be a subversive force, precisely because it is a re-creative force." (Varaprasadam, 1986:59)

Building the Kingdom demands us to work against Satan and Mammon (profit-oriented market, hegemonization of universal culture, dominance of political power by the powerful over small nations) rather than against other religions and cultures. It calls for promoting and networking with the prophetic movements in every religion. For building a just society, "the ethical and moral aspects of globalisation need to be more directly addressed by the leaders of nations and by organisations concerned with human promotion." (EA 39).

When there is a Gospel and culture encounter, we need to attend to the transformative dimension of the culture. If the society is unjust with caste discrimination, oppression of women, child marriage, etc., the Gospel would demand a serious and sustained effort at promoting equality and community. "While integrating the richness of diversity and the creativity of the people, we stand committed to promote universal reconciliation among all cultural groupings and communities. This will be our answer to the evil forces of Globalization which seek to impose a dominant mono-culture that will serve their own interests and capture economic and political benefits at the society of the marginalized" (ITA, no.44).
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